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In every child who is born

under no matter what circumstances
and of no matter what parents,

the potentiality of the human race
is born again.
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And in that infant, once more,
and in each of us,

our terrific responsibility
toward human life
is born again.

– James Agee
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From the Editor…
Fr Ulic Troy

“CHRISTMAS CHALLENGES
US TO CHANGE”

We will be into the Advent Season when you read these words. It is the season when we prepare to celebrate and commemorate,
once again, the birth of Jesus Christ. Because of what has taken place in the world over the past number of months, I expect that
Christmas will be different for many people this year. Over the past year we have witnessed unsettling times, unprecedented
turbulence and violence, and terrible human suffering due to earthquakes, hurricanes and flooding. In some countries, because of
unjust dictators, thousands of people were killed or left homeless. However the crisis holding our attention at present is the collapse
of the financial institutions and big banks. Over the past number of months much has been written, thousands of words spoken on
T.V. and radio on this topic. We have witnessed what greed and avarice can bring about, and it is difficult to remain positive and
optimistic in the midst of it all. Greed and fiscal recklessness on the part of some people have put livelihoods at risk, and have
caused suffering among the most vulnerable in our society. I don’t wish to add to all that was said or written – but simply to remind
ourselves this Christmas time what life is truly about.
As Christian people we have to remain men and women of hope. Because we commemorate and celebrate the very opposite to what
we have witnessed and what we have experienced over the past twelve months – our lives and behaviour must give expression to a
deep dissatisfaction with some values that have been placed before us. We celebrate a God who sent His only Son into this world
so that people would have eternal life. He came to set people free – young and old – from all forms of slavery. He came to release
people from the greed and avarice that can grip the hearts of us all. Greed has blinded people to common sense, reason, and
morality. Greed and avarice have led us down a road where we are never satisfied with what we have – because we are constantly
seeking more – and this can be at the expense of our neighbour.

At the recent Synod that began in Rome early in the month of October, Pope Benedict stated: “Any society that loses sight of what
really matters must find itself in trouble eventually.” What really matters is, of course, God and His Eternal Word. And that Word
came and dwelt among us, and showed us that there was another way to live. There was another road that we could travel. Because
that Word was made flesh on the first Christmas, He still challenges all of us. All of us need to examine our life-style! Part of the
story of the first Christmas, is the journey of the Wise Men to Bethlehem. Imagine following a star and ending up in a stable. This
sets a pattern as to what was to follow throughout the entire story of Jesus Christ, in which His way rarely coincides with our ways,
and things that we consider important and desirable are often challenged and, at times, rejected.
The stable where Jesus was born has little to commend it, and does not make much sense to us. In our world of celebrities we
would be much more comfortable with the style and grandeur of a Herod’s palace, and the status and the power that go with it.
Too often we define “success” mainly in worldly and material terms, and we can be quite inventive when it comes to justifying our
attitudes. It was Jean Vanier, the founder of L’Arche, who warned the rich and powerful that they might have difficulties relating to
the Child of Bethlehem. “They think they have everything they need; they feel self-sufficient; they do not need Him. They have no
time to waste on Jesus. They have better things to do: making and defending wealth, exercising power.”

But the challenge this Christmas is far more wide-ranging, because the Gospel is about everyone and for everyone. Jesus gave us
what He called a new commandment: “Love one another as I have loved you. Love your enemies. Love those who hate and
persecute you.” The Wise Men were changed by their visit to the stable at Bethlehem. We too need to be changed once more this
Christmas by what Christ stands for. It is possible to lose the opportunity of the present moment by being preoccupied with the past
or too concerned about the future. Clinging to the past can mean being the prisoner of imagined successes or failures. Living in the
future, imagining how things might be one day, is fanciful and beyond reality. It is important to leave the past in God’s hands, and
let Him take care of the future as well.

In the midst of difficulties that now face us, the present moment and its opportunities are ours to be used creatively for the good of
others. At Christmas time our thoughts turn to others. Let us ensure that what we do for others this Christmas is what Christ would
do. The Wise Men of old are remembered for the gifts they brought: gold, frankincense and myrrh. But the most important gift they
brought was themselves, their time, their energy, their desire to learn and their willingness to respond. “You give but little when you
give of your possessions. It is when you give yourself that you truly give” – Kahlil Gibran. This Christmas, as a first step to counteract the greed and avarice that stalks our land, let us find time to give of ourselves without counting the cost or seeking a reward.

On my own behalf and all the staff who work in the FMU Office, I offer you a blessed and peaceful Christmas and all God’s blessings in the New Year. Furthermore, I thank you for all your support during the past year.
– Ulic Troy, OFM (ulic@eircom.net)
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The
Poorest
Deserve
the Best

T

hree days ago in Bethlehem, I
was holding a new born baby in
my arms. He had been abandoned by his mother, found by the side
of the road and taken into the St
Vincent Creche, attached to Holy
Family Hospital — along with dozens of
other children who had been similarly
abandoned, usually because they'd been
born to single mothers in what's often
still a fiercely patriarchal and puritanical society. But other stories from the
crèche and the wards remind you of
some of the even bigger challenges of
the region.
The hospital has the best resourced
maternity unit in the whole of the West
Bank, equal to the best in Israel. We
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A visit to Bethlehem
helps the Anglican
Archbishop of
Canterbury,
ROWAN WILLIAMS,
see deeper
implications of
Christ’s coming.

were privileged to be taken in to the
intensive care unit to see babies born
at twenty five weeks who had survived
thanks to the care offered by the aston-

ishing staff of this institution. But
because of the current storms of political conflict within Palestine and the
local and international sanctions against
the Palestinian government, no-one is
sure where the next month's salary is
coming from. For the state-of-the-art
equipment, they depend on foreign
donations. Keeping a child alive in the
neonatal units costs, at the very least,
hundreds of dollars a day and there is
no governmental budget to help. All of
us in our group of pilgrims felt that we
were witnessing a continuing miracle of
dedication, achieving standards any
British hospital would be proud of with
next to no reliable fallback in financial
and organisational terms.
5

And what stuck in my mind — and
I'm sure the minds of my colleagues —
was a remark made by Dr Robert
Tabash, the medical director as we
stood over an incubator in the intensive
ward. All of this was important, he said,
simply because “the poorest deserve
the best.” When you hear that, I
wonder if you can take in just how revolutionary it is. They do not deserve
what's left over when the more prosperous have had their fill, or what can be
patched together on a minimal budget
as some sort of damage limitation. And
they don't “deserve” the best because
they've worked for
it and everyone
agrees they've
earned it. They
deserve it simply
because their need
is what it is and
because where
human dignity is
least obvious it's
most important to
make a fuss about
it. And — to put it as
plainly as possible —
this is probably the
most radically unique
and new thing Christmas itself brings into
the world.
Overflow of Riches
The Gospel of Jesus
Christ tells us that in
God's economy, the
overflow of riches happens where the
need is greatest; where human dignity
is most obscured, grace blazes out in
excessive and extravagant ways to
remedy the balance. In one famous
passage in the Old Testament, God tells
His people that they have been chosen
precisely because they were the weakest and most helpless community
around, slaves and exiles. St Paul —
tactful as ever — reminds his converts
at Corinth in his first letter to them
that they represent the dregs of the
urban population. And the one who was
born at Bethlehem on Christmas Day
rounded on the prosperous and righteous of His times and said: “You can
look after yourselves; the others can't.”
6

The poorest deserve the best. But,
as Jesus clearly knew, poverty has many
faces. And the great simplicity of the
Gospel's words has to deal with the
terrible complexity of situations where
different communities experience
different kinds of “poverty” and
conflicts of interests and priority arise.
Nowhere is this more agonising than in
the Holy Land. No European can or
should forget that the state of Israel
exists because the Western powers
determined after the last war that the
Jewish people deserved the best. Their
culture, their history, their

Division: our defences do
some terrible things to us

lives had been ravaged in ways the rest
of us could barely imagine. What could
be done for a people whose poverty was
such that they had no homeland, who
had lived for centuries as largely unwelcome guests among other nations and
who, when the nightmare began, had no
doors of their own to close against a
murdering enemy? Today, behind the
facade of a “normal,” prosperous Israeli
state, that kind of poverty is remembered and felt more bitterly than ever.
Cross the frontier, the frontier
marked by the security barrier, and you
see the other sorts of poverty: the 60%
unemployment, the unpaid teachers and

nurses, the people who cannot travel
to their farms and olive groves because
of the wall. No normality here. And for
every young Palestinian passionately
committed to staying in the place of
their birth to serve their people, there
are many whose anger builds daily,
poisoning their lives and steering them
towards the politics of despair and
violence.
Terrible Defences
The poorest deserve the best. So who
“deserves” our support? Never mind the
politics for now.
As soon as we try
to sort out which
we give the
advantage to we
shall be deciding
to some extent
who we're
against; and that
will undoubtedly
create another
round of poverty
and anger and
bitterness.
One of the most
chilling things
on this journey
to the Holy
Land was the
almost total
absence in
both major
communities
of any belief
that there was a political solution to
hand. So step back from that for a
moment and ask: “What do both the
communities in the Holy Land ask from
us — not just from that convenient
abstraction, the international community, but from you and me?” Both
deserve the best. And the best we can
give them in such circumstances is at
least the assurance of friendship. Go
and see, go and listen. Let them know,
Israelis and Palestinians alike, that they
will be heard and not forgotten. Both
communities in their different ways
dread — with good reason — a future in
which they will be allowed to disappear
while the world looks elsewhere. The
beginning of some confidence in the
possibility of a future is the assurance
St Anthony Brief

that there are enough people in the
world committed to not looking away
and pretending it isn't happening. It
may not sound like a great deal, but it
is open to all of us to do. And without
friendship, it isn't possible to ask of
both communities the hard questions
that have to be asked, the questions
about the killing of the innocent and
the brutal rejection of each other's
dignity and liberty. It is open to us; and
for us as Christians it is imperative.
“The poorest
deserve the best”
is one of the
things that we
know with utter
certainty in the
light of Christ’s
Good News. The
tragedies of the
Holy Land are not
the problems of
exotic barbarians
far away; they
are signs of the
underlying
tragedies that
cripple all
human life,
individual and
collective.
Every wall we
build to defend
ourselves and
keep out what
may destroy us is also a wall
that keeps us in and that will change us
in ways we did not choose or want.
Every human solution to fears and
threats generates a new set of fears
and threats. Whether we are thinking
of security barriers, Trident missiles or
simply the tactics we use as individuals
to keep each other at a safe distance,
the same shadow appears. Defences do
some terrible things to us as well as to
our real and imagined enemies.
Born to Glory
Humanity itself suffers from poverty,
the moral and imaginative poverty that
time and again reproduces the same
patterns of fear and violence. The
family fortune has been lost. Whether
we know it or not, the inheritance of
humanity, the birthright of humanity,
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has been squandered. We were born to
glory, to the dignity of being God's children, free and loving and joyful; but
the accounts are in the red, the capital
is tied up, we don't know what there is
for the future. The poorest deserved
the best in God's eyes. Not because we
had earned it and everyone agreed that
it was right and proper, but because
God saw the depth of our human
tragedy and His power and glory overflowed into that dark space, into that
ruined depth. Not one of us, not even

Only the best… pupils at the
new St Francis School,
Gotera, El Salvador

the most confident law-keeping and
godly person, can in truth look after
themselves. When Jesus reproaches the
respectable who complain that He
spends all His time with the unrespectable, He lets them know that if
they could just recognise their own
poverty, He would be with them at
once with the same compassion. We
have betrayed our dignity and wasted
our inheritance. And God does not let
us have what's left over from the grace
given to holy and honourable people.
He doesn't look around for some small
bonus that might come from the endof-year surplus in the budget. He gives

the best: Himself; His life, His presence, in His eternal Son and Word. He
gives Jesus to be born, to die and rise
again and to call us into full fellowship
with Him in the Spirit. He gives us His
own passion and urgency to go where
human dignity is most threatened and
pour out extravagantly the riches of
love.
The poorest deserve the best. Our
world and our nation are not organised
on that principle and perhaps they
never will be. But the truth doesn't
change, “the
truth sent
from above,”
about our own
universal ruin
and restoration and about
what that lays
upon us when
we look at the
various specific
poverties we
confront in our
human family.
We revert so
readily to the
idea that love
must go where
merit lies, that
help must follow
merit and
achievement.
But God thinks
otherwise it
seems.
The child I held last Friday had no
merits and achievements. He deserved
the best in spite of — or because of? —
having nothing but his helplessness. At
Christmas we are used to singing about
the poor helpless child of Bethlehem
whom we will rock and keep warm and
cradle. But the great mystery of the
Gospel, the joy and shock of it, is that
it is Jesus Christ who picks us up, helpless children, abandoned, ruined, and
promises us everything that He can
give. And as He gives, He makes us
grow, and sends us to make the same
promise in His name to all, whatever
the conflicts, whatever the guilt. To all
He offers the authority to be children
of God; from his fullness we may all
receive, grace upon grace. I
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A HUGE DEBT
O F G R AT I T U D E

25th August 2008
ers,
My dear brothers and sist

Happy event:
Friars Caoimhín
and Emmanuel with
Archbishop Ndlovu

The
Archbishop
of Harare
has issued
a letter to
mark the
Golden
Jubilee of
the arrival
of the
friars in
Zimbabwe.
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All smiles:
Frs Walter,
Ulic and Colin

Celebrations

T

he Golden Jubilee of the coming
of the friars (OFM) to Zimbabwe
in 1958 was celebrated on the
13th and 14th September. There were
two celebrations, the first at St Francis
Church, Waterfalls, Harare, and the
second at Assisi Mission, Nharira. Both
celebrations went very well. Good
team-work in the preparations was
evident. The Archbishop of Harare,
Most Rev Robert Ndlovu, was principal
celebrant at Waterfalls. The Mass of
Thanksgiving took place outside on the
steps of the church because of the
large crowd. The Archbishop thanked
the friars for all they had done over the
fifty years. The Papal Nuncio, His Excellency, Archbishop George Kocherry,
concelebrated, together with Fr Max
Jaya, OFM, Parish Priest, Fr William
Guri, Regional Superior of the Redemptorists and Fr Stephen Butland, SJ,
Provincial of the Jesuits, who preached
the homily. He spoke of the close relationship between the Franciscans and
the Jesuits.
Fr Walter Gallahue, OFM, who
arrived in the country in 1968, gave an
overview of the history of the coming
of the friars. He spoke in Shona — a
reminder of how the early friars from
overseas had mastered the local
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language. Among the friars who came
to Zimbabwe for the Jubilee celebrations were Fr Caoimhín Ó Laoide,
Minister Provincial, and Fr Ulic Troy,
Director of the Franciscan Missionary
Union, Ireland. Also present were Fr
Vumile, Minister Provincial of the
Province of Our Lady Queen of Peace,
South Africa, accompanied by Fr Lucas
Bambezele, OFM. Friars from Zambia
included Fr Mark Mbando, OFMCap,
Rector of St Bonaventure’s College,
Lusaka, Fr Pelagio, Guardian of the OFM
Friary, Lusaka, Fr Frederick, OFM, the
Director of Formation, and Fr Colin

Garvey, OFM, Dean and Vice Rector of
St Bonaventure’s. The Poor Clares had a
ring-side view of the celebrations from
the parlour window of their monastery
beside the church.
At the ceremony in Nharira, Fr
Emmanuel Musara, Custos, was the
principal celebrant, with Fr Walter
Gallahue and Fr Liam McCarthy assisting. Br Juniper O’Brien, the senior
friar of the Custody who came in 1964,
was given a place of honour at this
celebration. He was presented with a
sheep. As part of the ceremony four
white doves were released by Frs
Caoimhín, Ulic, Brs Juniper and
Tonderai (one of our youngest Franciscans). The whole ceremony was very
colourful. The presence of so many
young people from Assisi High School
was a real joy. At the ceremony in
Assisi the roll-call of the deceased
friars who had served in Zimbabwe was
read. It was a poignant moment in
deep gratitude for all they had done.
The celebrations were marked by
special words of gratitude to all our
benefactors, who over fifty years have
helped to plant the Franciscan Order
in Zimbabwe. At present there are 29
friars in the Custody: 19 in solemn
profession, seven in temporary vows,
two novices and one postulant. We
move on to the next fifty years as the
local friars joyfully and in faith take
the responsibility for the Order in
Zimbabwe — remembering with gratitude the friars who have gone before
them. I
— Fr Liam McCarthy, OFM

The gang’s all here:
young and not so
young in Harare

9

A MEXICAN SURPRISE
F

rom 1st January to the end of
July this year I was in Mexico
carrying out a canonical visitation of the Franciscan Province of the
Holy Gospel. On 20th July I celebrated
Mass with the local community in the
little church of San Diego, one of the
oldest Franciscan churches in the city
of Mexico. After the celebration I was
talking to some people in the square in
front of the church when I heard the
sound of bagpipes and the thunder of a
loud bass drum around the corner. I
thought I must have been dreaming.
This wasn't Ireland or Scotland for such
music. I ran around the corner and to
my surprise came across a platoon of
Mexican bagpipers, wearing kilts and
marching in front of the entrance to
the Museum of Foreign Interventions. I
listened enthralled as they played
familiar Irish and Scottish marching

tunes. On one side of the large drum
were the words "Banda de Gaita del
Batallón San Patricio" and on the other
side the English translation "The Pipers
Band of the St Patrick's Battalion." At
one stage the drummer picked up a
bodhrán and came out front with
another piper with a Cuban double
drum to render a special drumbeat, as I
learned afterwards, for the first time.
The show ended with some well-known
Mexican songs.

Switching Sides
I discovered that this museum, which
occupies what was once a large Franciscan friary, was the place of the final
stand of the Mexican soldiers against
the American invasion of Mexico in
1847. To my surprise I learned that a
battalion of over 600 Irish soldiers, who
were part of the invading American

army, switched sides and fought with
the Mexicans. In May 1846 the USA
declared war on Mexico in a dispute
over the boundaries of Texas. Many
Irishmen, who had recently arrived
from famine-stricken Ireland, were
recruited into the American army. The
majority of the American commanders
were Protestants who treated the Irish
Catholics badly. Called disparagingly
"paddies" and "mickys" they were given
the worst tasks in the army. According
to Carlos Mayer, a historian and expert
on the Battalion: "Many of the Irish
began to realise that Mexico was a
fellow Catholic country that was being
invaded and was really defenceless in
the face of the American military superiority." They were participating in a
war, not of liberty but of conquest,
against Catholics like themselves. As a
result, some took the momentous and

FR GERRY MOORE, OFM,
a missionary in Central
America, comes across a
piece of Irish history
in the heart of Mexico.
10
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dangerous decision to switch sides.
They were led by Captain John 0’Reilly
from Galway, an artillery man who had
previously fought in the British Army,
and they were joined by some Swiss,
French, Scottish and German recruits,
most of them also Catholic.
They fought against the Americans
at the key battles of Monterrey,
Buenavista and Cerro Gordo. The invading American army reached the
outskirts of Mexico City on 20th August
1847. Mexican troops, with the remaining members of the St Patrick's Battalion in charge of the artillery, pounded
the American forces from the grounds
of the friary where I had just celebrated Mass and which had been turned
into a fortress. The San Patricios, in the
words of one Mexican general,
"deserved the highest praise, because
they fought with daring bravery." Eventually they ran out of ammunition and
were forced to surrender. 35 Irish
soldiers were killed in the battle of
Churubusco; 85 were captured and 72
were tried by a court martial. Of these
50 were hanged and another 16 were
flogged and branded with red-hot irons
on their faces with a "D" (deserter).
"They were hanged at the moment that
the American flag was raised over the
castle of Chapultepec so that they
would take that sight to hell with
them," Mayer said.

Remembering Heroes
The war waged by the United Status is
considered by the Mexicans as a deliberate invasion to acquire new lands and
extend its boundaries. As a result of
this war Mexico lost half of its territory.
In fact what are today the states of
Texas and California were originally
part of Mexico. The Church of San
Diego where I celebrated Mass on 20th
July is part of the grounds of the
former Franciscan Friary of Churubusco,
where the “San Patricios” fought at the
side of the Mexican army. It is now a
national museum dedicated to the invasions Mexico has suffered. The bullet
holes are still clearly to be seen on the
walls, and the cannons commanded by
Captain John O’Reilly stand outside,
now a silent testimony to the brave
Irish.
During the four Sundays of the
month of July and on the first Sunday
of every month, the St Patrick’s Battal-
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ion Pipe Band gives a performance in honour of the Battalion. And on several weekends
each year an actor portraying
Captain O’Reilly talks to schoolchildren and tourists of his life,
his journey from Ireland and the
reasons he fought with the
Mexican army. For many Americans of that time the members
of the St Patrick’s Battalion
were considered traitors. For
Mexicans, to this present day,
they are considered heroes who
came to the aid of their fellow
Catholics in the unjust American invasion. There is strong
evidence that the primary motivation was shared religion and
sympathy for the Mexican
cause, based on similarities
between the situation in the
two countries.
They are honoured in Mexico
every 12th September in special
celebrations and school ceremonies, especially in the square
of San Jacinto, San Angel, where
a commemorative plaque bearing their names has been
erected. In recent years a
number of books have been written and some films made of the
famous battalion. In 1997 the Irish
government issued a special stamp to
commemorate the 150th anniversary of
the St Patrick’s Battalion. As I celebrated Mass in the chapel of San Diego

Roll of Honour: the Irish Battalion
little did I realise that I was in a place
where our Catholic heritage, our sense of
justice, and our Franciscan history united
the Irish in a unique way with the people
and destiny of Mexico. I

Surprised:
Fr Gerry at the
Chapel of San Diego
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Church Brief

Bible and Darwin —
Both Could Be Right

There is no necessary incompatibility
between the Bible and Darwin's theory
of evolution. There is no opposition
between faith's and science's views of
creation. The Pope affirmed this when
he addressed members of the Pontifical
Academy of Sciences who held a
plenary assembly on "Scientific Insight
into the Evolution of the Universe and
of Life." The assembly brought together
a group of scientists and
scholars to discuss facets of
evolution ranging from the
origin of the human species
to what the insect world
reveals about the evolutionary process. The Holy Father
recalled how his predecessors, Popes Pius XII and John
Paul II noted "that there is
no opposition between faith's
understanding of creation
and the evidence of the
empirical sciences." And he
explained: "In order to
develop and evolve, the
world must first be, and thus
have come from nothing into
being. It must be created, in
other words, by the first Being who is
such by essence." Creation has only to
do not only with the beginning of the
history of the world and of life. Rather,
the Pope said, it implies that the
Creator "founds these developments
and supports them, underpins them and
sustains them continuously." Creation is
not a once-off reality. “It is the foundational and continuing relationship that
links the creature to the Creator, for He
is the cause of every being and all
becoming.” The Holy Father noted that
the word “evolve” literally means “‘to
unroll a scroll,’ that is, to read a
book.” He said: “The imagery of nature
as a book has its roots in Christianity
and has been held dear by many scientists.” He noted that “Galileo saw
nature as a book whose author is God in
the same way that Scripture has God as
its author. It is a book whose history,
whose evolution, whose ‘writing’ and
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meaning, we ‘read’ according to the
different approaches of the sciences,
while all the time presupposing the
foundational presence of the Author
who has wished to reveal Himself
therein. This image also helps us to
understand that the world, far from
originating out of chaos, resembles an
ordered book; it is a cosmos. Notwithstanding elements of the irrational,
chaotic and the destructive in the long
processes of change in the cosmos,

matter as such is ‘legible.’ It has an
inbuilt ‘mathematics.’” Because of this,
humanity can engage not just in studying measurable phenomena but also in
discerning the visible inner logic of the
cosmos. He concluded by thanking the
scholars and scientists, recalling words
from John Paul II: “Scientific truth,
which is itself a participation in divine
truth, can help philosophy and theology
to understand ever more fully the
human person and God's revelation
about man, a revelation that is
completed and perfected in Jesus
Christ.”

Stop Dozing

Catholics need to wake up when it
comes to politics, and stop leaving
“God in the pew,” said Bishop
Giampaolo Crepaldi, Secretary of the
Pontifical Council for Justice and
Peace. He addressed a conference in

Assisi on the idea of the common good
and the need “to consider development
as a moral question.” Bishop Crepaldi
said Pope Benedict’s recent call for
“the birth of a new generation of Christians involved in society and politics”
was addressed to the Christian communities “who, as far as the formation of
new generations involved in society and
politics is concerned, seem to be falling
asleep.” “If God disappears from the
public square,” Bishop Crepaldi said,
“our capacity to
recognise the
natural order,
purpose and the
‘good’ begins to
disappear.” We
must confidently
join others in
building society,
as real protagonists, and not see
ourselves as tired
bit players in a
script recited by
others.” He reaffirmed that “God
cannot be left in
the pew” and
that religion and
faith “must not be excluded from
public life or used only for limited pragmatic goals. Secularist ideology is not
neutral,” he warned, “but rather
imposes an absolute vision.” The bishop
emphasised that “the social teaching of
the Church is an instrument of evangelisation and education in the faith.” He
urged learning from the Compendium of
the Social Doctrine of the Church.
“This Compendium is often cited but
little read, it is celebrated on many
occasions, but never seriously
adopted.” In regard to the political and
social involvement of Catholics, Bishop
Crepaldi noted: “Sometimes they
censor themselves preventatively when
they must enter and work in the public
arena believing that this arena cannot
permit references to faith and religion.
But it is precisely in this way that God
disappears from the public square.
Silently. By omission.” I
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Destroyed church: more than 100 churches torched.

Courage: “Our faith is more important than our lives.”

Christians in India continue to
face persecution at the hands of
Hindu fundamentalists.

A Persecuted People
T

he wave of violence against Christians in the eastern Indian state of
Orissa continues. The anti-Christian violence began on 23rd August after
the assassination of a Hindu swami
sparked mob attacks on Christian
villages, churches and homes. A Maoist
insurgent group active in Orissa has
publicly claimed responsibility for
murdering the swami and four of his
followers, but Hindu extremists continue
to blame the killings on Christians. Hindu
mobs have attacked and burned
hundreds of homes, churches, schools
and orphanages, primarily in tribal
districts where many Christians live.
Christians reportedly comprise about 2.4
percent of Orissa’s population of 36.7
million people.
The ecumenical All India Christian
Council issued a statement on the
violence there and in other states which
it called “the worst crisis the Christian
community has seen in its 2,000-year
history in India.” The statement blamed
it on two Hindu extremist groups — the
Bajrang Dal and the Vishwa Hindu
Parishad. The number of victims beaten,
hacked or burned to death since the
start of the attacks reportedly has
topped 100. As the violence continues,
around 4,000 houses and more than 100
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churches have been torched. So far 300
villages have been “cleansed” of all
Christians. The 17,000 or so in the
government refugee camps have been
told they could return only if they
become Hindu. An estimated 40,000 or
more — more than half of them children
— were in hiding in forests or living as
internally displaced persons. “For all
practical purposes, Orissa seems not to
be a part of India where the rule of law
operates and the Indian Constitution
remains operative.”
Fr Bernard Digal, 45, died in a hospital in October from wounds he sustained
in late August, when he was beaten by
Hindu extremists. The priest served in
the Archdiocese of Cuttack-Bhubaneswar,
in the state of Orissa. Fr Mrutyunjay
Digal said: "During his life, Father
Bernard showed determination and
courage to give testimony and die for
Christ. He has died as an authentic Christian; immediately after the attack he
suffered he pardoned his enemies and
persecutors."
A Christian woman told of her
husband being cut to pieces before her
eyes. A man described his brother being
burned alive in his home after refusing
to deny Christ. These are two of the
hundreds of stories emerging from these

anti-Christian attacks carried out by mobs
of extremist Hindus. “On a nightly basis,
Hindu mobs stormed into villages and
ransacked the homes of professed believers, taking all their possessions,” a Christian worker reported. “After that, they
would often beat or kill Christians who
refused to deny their faith. In many terrifying cases, family members were forced
to watch their loved ones being murdered
in the hopes that the families would be
convinced to return to Hinduism.”
Some Indian political and religious
leaders have called for imposing federal
rule and sending troops to Orissa, where
the ruling Hindu Bharatiya Janata Party
(BJP) coalition government has been
unwilling or unable to stop the violence.
Cardinal Vithayathil said, on a day set
aside for fasting and prayer for India,
that Christians "will continue to protect
our faith sacrificing our lives because our
faith is more important than our lives."
On that day of prayer the churches were
open continually all day; they were filled
with faithful from dawn to nightfall and
in some cities, silent protests were held
on the streets. “The believers in Orissa
desperately want your prayers and ask
that we share their stories with believers
around the world,” a Christian worker
said. I
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Christ's Birthplace:
SEEKING PEACE

Since 1342 the friars have the care of the sanctuaries
in the Holy Land. Friar LOUIS BOHTE, OFM,
from the Netherlands, serves in Bethlehem where
he is a member of Franciscan Peace Watch.
He looks at the history of the ongoing conflict.

L

iving in the Holy Land is a challenge, especially in Bethlehem,
because the situation is directly
connected with the ongoing struggle
between Israel and Palestine. It is difficult for many people to understand the
background of this conflict ongoing for
more than 100 years. But if you know
something about it, you can understand
why it is difficult for politicians to solve
it. The conflict started in 1880s.
Because of the many centuries of antiJudaism (I use the word anti-Judaism
because most Palestinians are also
Semitic) and the growing nationalism in
Europe, Jews started to escape Europe
and went to Palestine which was at that
time a part of the Ottoman Empire. The
Ottoman Empire tried to stop the
influx, but the European powers forced
the authorities to accept single Jews
from outside the Ottoman Empire to
14

settle in Palestine. This happened in
May 1888.
If we look at who were the European powers at that time, we see
Russia — anti-Jewish, Germany — antiJewish, France — anti-Jewish and
England. So what happened was not
meant as a favour for the Jews, but an
attempt to solve the so-called Jewish
problem. This was before the Dreyfuss
affair in 1894 and the first Zionist
Congress in Basel in 1897. Further steps
were the following: In 1915 the allies
sent a letter to the Sheik of Mecca with
a vague promise for an independent
Arab state after the war if the Arabs
supported the allies. The Arabs
supposed that this would include Palestine. They were wrong. In 1916 there
was the secret Sykes-Picot Treaty which
divided the Middle East into French and
English influence spheres. In 1917 there

was the Balfour Declaration which
promised the Jews their own homeland.
After World War I and the collapse of
the Ottoman Empire, England got the
mandate over Palestine. The aim of the
mandate was to realise the homeland
for the Jews. The first civilian High
Commissioner of the mandate was the
man who had lobbied for the Balfour
Declaration: Herbert Samuel.
The influx of — often traumatised —
Jews created tensions with the local
population and the fights started. One
of the most awful killings among Jews
happened on 23rd August 1929, when
about 65 Jews were killed in Hebron.
The background was that rumours were
spread that the Jews had killed Arabs in
Jerusalem and that the Jews had
burned down the Al-Aqsa Mosque
(supposedly this was documented with
a fake photo) or that the Jews were
planning to build a synagogue near the
Wailing Wall. This is the origin of the
present hard situation between the
Palestinian people in Hebron and a
group of hard-line settlers in Hebron. In
1935 a revolt by the Palestinians begun
led by Qassem. Therefore the rockets
launched now from Gaza are called
Qassem rockets. Because of the fight-
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ing, England decided to investigate the
background of these problems by establishing the Peel Commission. One of the
results of this inquiry was the Second
White Paper, in which it was decided to
reduce the influx of Jews to 10,000 a
year. The paper was issued in 1939, at a
time when Jews were seeking to escape
the Nazis. Also, at this stage, the USA
was not anti-Hitler. From the Jewish
point of view they wondered who could
be trusted?
Distrust
In the 1940s the fights continued with atrocities. The best
known attacks were at the
King David Hotel in Jerusalem
on 22nd July 1946 which cost
the lives of 92 civilians, and
the killing of the people of
Deir Yassin, a village west of
Jerusalem with about 300
inhabitants on 9th April 1948.
The terrorist group, which was
responsible for both atrocities,
was Irgun, led by Menachem
Begin, who later became Prime
Minister of Israel and got the
Nobel Peace Prize. Therefore,
when people talk about Hamas
as a terrorist organisation, my
question is: What is the difference between Hamas and
Irgun?
As distrust is an important issue for
Jews, among Palestinians there is also
big distrust. When I came to Israel/
Palestine for the first time, it became
clear to me that you can only live in
this land if you have a network of
contacts: the clan. There are many
clans which compete with each other.
The impact is that when there is a
meeting of people from different clans,
everyone knows that everyone else has
their own hidden agenda. People can’t
trust each other. A joke related to this
problem is that when three Palestinians
negotiate with three Israelis there are
four problems: three among the Palestinians and one between the Palestinians and the Israelis. When I told this
joke to an Israeli friend, a psychologist,
she answered me that the Israeli
culture is close to the Arab culture.
This means that when three Palestinians negotiate with three Israelis you
have seven problems.
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A Complicated Conflict
I arrived on 2nd October 2001 as a civilian observer for a Dutch organisation
and was meant to work in Bethlehem,
Palestine. Five days later the Minister
for Tourism, Zeevi, was killed in retaliation for the killing of an important
Palestinian leader at the end of August.
(Shortly after the last killing I had a
meeting, together with another
member of the Franciscan Peace Watch,

Fear: the suffering continues

with a man involved in the arms industry. He was proud that the Palestinian
had been killed in his office room by a
missile, while people in the neighbouring room remained unhurt!) Then on
19th November the U.S. Secretary of
State, Colin Powell, gave a press
conference in which he pleaded for a
viable state for the Palestinians. The
impact of this would be that Israel
would have to give up their settlements, and Palestine could become a
threat for Israel sooner or later.
This was unacceptable for Israeli
Prime Minister Sharon. Therefore he
decided to kill a leading Hamas leader,
Mahmoud Abu Hanoud, knowing that a
secret agreement between the Palestinian leader Arafat and Hamas to stop the
suicide bombs would then be over.
Hanoud was killed near Nablus on 23rd
November, and indeed, a week later

there were two suicide attacks. In midDecember Arafat announced the end of
the second intifada. At that time
Sharon wanted one week of absolute
silence, no violence. There were three
such weeks except for two incidents.
Sharon called it a virtual silence and
restarted the killing of Palestinian leaders. The cycle of violence started
again, ending with the massacre in
Jenin and the siege of the Nativity
Church. Now Sharon had
generated enough arguments for the decision to
build the wall, a project
which was already
proposed by Jabotinsky
(1880–1940), who pleaded
for an iron wall around
the Arabs to enforce a
settlement in favour of his
people, the Jews.
Amid this complex
history and these problems, we as Franciscans
have to continue with our
work on behalf of the
Catholic Church, which is
our task since 1342. We
have to deal with the
different Orthodox
Churches, especially the
Greek Orthodox and the
Armenian Orthodox,
based on the status quo from 1847. It
is understandable that most friars are
not so interested in the conflict. We
don’t have so much influence on politics. Nevertheless we have an important political position. In 2006, on the
evening of Palm Sunday, the Custos got
a phone call from the State Department in Washington because he had
said in an interview, that he also deals
with the Palestinian government, at
that time consisting of members of
Hamas. The Americans tried to stop
this contact. An extra complicating
factor is the support of the Christian
Zionists, who support Israel without
any restriction. They think that Jesus
will return if the old Israel has been
restored completely. In their eyes the
rights of the Palestinians are an obstacle. They want to experience the
return of Jesus. I hope this article
makes clear how complicated the
conflict is and why it is so difficult to
achieve peace. I
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Welcome Home!

Some parishes have a programme
“Come Home for Christmas” –
inviting Catholics who have drifted from
the faith community to return.
The Church in America has been in the
forefront developing this ministry.
FR FRANCIS COTTER, OFM, looks there
for some ways of reaching out to
inactive Catholics.
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SPIRITUALITY
FOR LIFE

he most numerous body of Christian
believers in the United States today
is the Catholic Church, numbering
some 45 million members. Recent research
shows that the second largest body, some
17 million, consists of those Catholics who
no longer practise their faith. This reality
is also very present in Ireland. These inactive Catholics are our sons and daughters,
our spouses, our extended families, our
neighbours and friends, the woman or man
who works in the desk across from us —
each of them a brother or sister in Christ.
Recently the U.S. Bishops' Evangelization
Committee conducted research on why
Catholics become inactive. Each non-practising Catholic has his or her own story. We
simply cannot lump everyone into one
category and think we’ve got him or her
all figured out. The various reasons given
are relevant for Ireland and make interesting reading.
1. Some did not experience the power or
presence of God in Catholicism or in
the Catholic community of which they
were a part.
2. Some did not experience warm,
personal and caring relationships in
their encounters with Catholics. To
them the people seemed cold, the
services boring.
3. Others experienced the complex religious system as lacking relatedness to
their lives and, for many, there was a
lack of ministers appreciating their
language and culture.
4. Some were hurt in some way by
Catholics — clergy or laity — and have
not been reconciled.
5. Some are in conflict with the teachings
of the Church on matters of faith and
morality.
6. Others never knew their faith well and
were ignorant of basics. They were
easily misled in their lack of understanding, exploited by those who
attack Catholic belief and practices.
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7. Some have been kept from full
communion with the Church because
of a marriage outside the Church.
8. A significant number of the inactive
simply got lazy and stopped going. In
a recent survey of young-adult
Catholics, 35 percent of the inactive
got too busy to be involved or admitted to being lazy about it.
9. Others moved to new locations and
never got around to making contact
with a church community in their new
setting. The survey noted that 19
percent of the inactive young adults
fell into this category.
A Faith Response
The Church in America has developed
various responses to this large drift away
from the community. One of the
responses is the programme Landings.
Developed by the Paulist Fathers, Landings is a parish-based ministry that
empowers laity to welcome back
returning Catholics (see www.landingsinternational.org). Landings’ participants
meet in small groups for eight to ten
week sessions, share their faith and their
own struggles and help heal wounds and
misunderstandings. Landings works
because of the opportunity to pray
together, share faith journeys, discuss
Catholic themes, and answer questions —
all in an environment built on faith, trust
and acceptance. It is also a valuable time
for people to learn about the changes
that have occurred in the Church over
the years. The hope is that the returning
Catholics will bond with one another and
with members of the Landings team and
will experience that particular parish as
a welcoming, permanent faith family.
The literature makes clear that Landings
is not:
G The “saved” welcoming the “sinners.”
G People pressuring others to return.
G Full of answers to teach the unenlightened.
G Blind to the hurt the Church may
have caused someone.
Rather Landings is:
G People in solidarity with the returning; who in their own lives have
“returned,” and continue to “return.”
G Founded on the belief that we do not
have to be trained theologians to
share what we believe, and to speak
honestly about our faith, trusting in
the Holy Spirit.
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Struggle: people stay
away for many reasons
On the Web
However, in some cases, inactive
Catholics aren't prepared to walk into a
church and talk to a priest. But with the
advent of the internet, a new and effective way has been found to answer questions and help people make contact with
the faith community. One example is the
web site OnceCatholic.org, a national
outreach project initiated by the
Franciscan friars of Cincinnati (see
www.OnceCatholic.org). The site uses
the model of a house as people are
invited to come home to the Catholic
faith. In the “home” there are different
rooms where you can share your story
and find resources to get back to a local
parish. John Feister, one of the creators
of the website, said evangelisation is a
difficult concept for many Catholics to
digest. "At a lot of parishes, if you walk
in as a stranger, you're a stranger when
you leave," he said. "A lot of evangelical
churches have figured out how to make
people feel very welcome. We Catholics

have a long way to go in that area."
According to Feister, the late Cardinal
Joseph Bernardin was fond of using the
example of the Church as a Good Shepherd. "We have to go out to find people
where they are and bring them back in,"
he said. "That's what is driving
OnceCatholic.org — it's the ministry of
the Good Shepherd."
Some of the comments on the
website speak of the journey home:
G “I don’t know how I left the Church.
There wasn’t really any one reason.
Life moved on, and so did I. Career,
relationships, other concerns…
perhaps no one noticed I was gone.
And maybe I wished someone would
have come looking for me. But lately,
I feel Some One has. Is it God’s Spirit
within, calling me home? Where can I
re-connect?”
G “For a long time I’ve felt I had no
place in the Church. And I’ve got a
lot of company, it seems. Women,
people of colour, gay and lesbian
17
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individuals, those of varying cultural
groups — we’ve all experienced
moments when the message of Christ
came packaged in terms that
excluded us. The very language from
the pulpit betrayed a lack of sensitivity to issues and needs I struggle
with. Policies and practices over
history seem to have been labelled
for someone other than me. Doesn’t
anyone hear my voice?”
“I grew up in the Church. As a child, I
loved the stories about great figures
of the Bible and about Jesus. As I
grew older, I knew they were more
than stories — they embodied a way
of life. I gave myself to that way for
a long time, but somehow, the
Catholic communities I worshiped in
never seemed to ‘grow up’ with me. I
felt treated like I was part of an
assembly-line religion, a ‘fast-food’
kind of faith. I needed to be fed and
nourished on ‘adult food,’ the tough
and challenging message of the
Gospel. So I looked elsewhere. But I
still miss something. Is that message
being preached in the Church today?”
“I have had an abortion. The message
that I don’t belong comes from both
outside and inside of me. If there’s
one clear thing I hear from the
Church these days, it’s that having an
abortion makes me an outsider. But I
want to attend to what I feel and to
tell someone how I feel. Is there a
place to begin healing without being
judged?”

Do’s and Don’ts
If people have been away, they've been
away for a reason. There's a need to take
people where they are and move them
gradually and not be judgmental, but
accepting of them. Frs Frank DeSiano and
Kenneth Boyack in their book, Creating
the Evangelizing Parish, give a list of
do’s and don’ts for the ministry of
welcoming back those who have stopped
being involved in the Church.
Don’t:
G Badger people with your faith.
G Make people feel guiltier than they
already feel.
G Be shy about inviting people.
Do:
G Approach people from your own positive faith experiences, and not from
some Church rule or formula. Witness
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to your faith by gently stating: I
believe…
G Tell someone about a good book or
tape to help them grow in their faith.
G Listen to people and give them a
sympathetic ear.
G Be prepared to refer someone to a
church or group that can answer
needs that seem too difficult or
obscure.
G Invite people the way you would like
to be invited to something.
Professor Dean Hoge, an expert on trends
in American religion, emphasises the
necessity for outreach to young families.
He said parishes need to offer

The Key is Love
In their document on evangelisation, Go
and Make Disciples, the American bishops
show the kind of spirit that should animate
our efforts to welcome people back to the
Church. “As a community of faith, we
want to welcome these people to become
alive in the Good News of Jesus, to make
their lives more fully a part of the ongoing
story of salvation and to let Christ touch,
heal and reconcile them through the Holy
Spirit. We want to let our inactive brothers and sisters know that they always have
a place in the Church and that we are hurt
by their absence, as they are. We want to
show our regret for any misunderstandings

Love welcomes: what is the real message we convey?

programmes and events of interest to
young families such as parenting
classes, children's programmes and spiritual life discussions. "The spiritual
needs and family needs are very strong
and if parishes can help these people
they will come," he said. "The Church
has to make itself approachable and
not critical of the way people live
their lives." The bottom line, Hoge
added, is that parishes should "point
out that we're all in this journey
together. We all have spiritual needs
and we have to help each other figure
out how to live."

or mistreatment. And we want to help
them see that however they feel about the
Church, we want to talk with them, share
with them, and accept them as brothers
and sisters. Every Catholic can be a minister of welcome, reconciliation and understanding to those who have stopped practising the faith.”
The key to any effort is love, a love
that sincerely cares about the person and
desires nothing less than what Jesus
desires, that all “may have life and have it
more abundantly” (John 10:10). Loved by
God, we share that love. I
fjcofm@yahoo.com
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….and laid him
in a manger…
(Luke 2:7)

In Nazareth, on Christmas night,
a baby was born in a stable.
He wasn’t the first.
He won’t be the last.
For the poor will always be with us.
Mary wrapped her precious child;
relieved they’d both survived.
No bows,
No balloons, to celebrate;
Just dirt and straw and tiredness.
Until we change our hearts and minds,
Until we thirst for justice,
Until we live the words we sing,
And act the words we pray,
Our joy is hollow on Christmas day,
For the poor will always be with us.
– Vivienne Lassetter

The
Last
Shall
Be
First

Creevelea:
the last friary
in medieval Ireland

I

FR PAT CONLAN, OFM, looks at the history of Creevelea friary,
his favourite of the many ancient friaries around Ireland.

have spent forty years pottering
around Franciscan ruins in Ireland
and I am often asked which is my
favourite. There are almost complete
friaries such as Askeaton, Claregalway
and Moyne. Some ruins are in beautiful
situations such as on the golf course in
Adare, in the woods at Muckross outside
Killarney or by the sea at Timoleague in
West Cork. But my favourite is undoubtedly Creevelea in County Leitrim. I
remember the first time I saw it. It was
a dark dreary day. A sign on the main
street of Dromahair pointed the way
across a little concrete bridge over the
River Bonet. This is the boundary
between the Diocese of Kilmore and an
island parish of Ardagh, reflecting an old
Irish division whose origins are lost in the
mists of time. I followed the path
through trees on the banks of the Bonet.
Through the mist I glimpsed the ruins on
top of the hill with the tower above the
church. I climbed up to the graveyard.
Thunder rumbled in the background and
my eyes were distracted by an occasional flash of lightening. The walls were
wet with fresh rain. Then I opened the
gate into the church and was amazed at
the huge flamboyant east window. I got
out my camera and had the fortune to
get a photo of the window in the afterglow of a flash of lightening.
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The meaning of the local names
reflected the eerie atmosphere. Dromahair is the hillock of the two flying
demons. Creevelea signifies the grey
bare-branched or sacred tree. This goes
back to an earlier tradition that St
Patrick built a church on the hill. The
Franciscans always called their friary
Petra Patricii, or the (grey) stone hill of
Patrick. The walk along the banks of the
Bonet is always pleasant. The climb up
to the graveyard with the ruins looming
on the horizon can seem threatening on
a dark dreary day. In the middle of
winter shadowy profiles of grey trees
with bare wandering branches set the
scene.
Margaret O’Brien, wife of Eoghan
O’Rourke, Lord of Breffni, gave Creevelea to the Franciscans in 1508. It would
be the last foundation for the Order in
medieval times in Ireland. The friars
came there from Donegal. Margaret’s
sister, Nuala, wife of Red Hugh
O’Donnell, had been involved in bringing
the friars to Donegal in 1474. By 1508
she was widowed and living as a hermit
by the friary. Margaret died in 1512 and
Eoghan in 1526. Both were buried in
Creevelea friary church. It became the
traditional burial place of the O’Rourkes.
Bishop Thomas McBrady of Kilmore
consecrated the church in 1511. Unfortu-

nately the building was burned to the
ground and two friars killed in 1536.
Brian Ballach O’Rourke, son of Eoghan,
restored it.
Hard Times
The Irish parliament passed legislation
suppressing the monasteries in 1537. The
community in Creevelea remained
active. It was remote from the centre of
power in Dublin. We know of two young
men who probably joined the friars in
Creevelea after the suppression. Patrick
O’Healy may have been from Sligo. He
went on to study in Spain and was
appointed Bishop of Mayo in 1576. The
other man was Conn O’Rourke, son of
Brian Ballach and grandson of Eoghan.
The two friars met in Paris while trying
to make their way back to Ireland. They
landed in Kerry in 1579, were betrayed
to the authorities and killed in Kilmallock
around the middle of August. Both were
among the Irish Martyrs beatified in
1992. An Irish friar, Charles Meehan, was
killed in Wales in 1679 and beatified
among the English Martyrs in 1987. Like
the other two martyrs, he may have
joined the Franciscans at Creevelea.
The friars were supported by the
people and remained despite persecution. Sir Richard Bingham finally expelled
them around 1598. He used the buildings
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as a barracks. Within five years the area
was sufficiently quiet for the friars to
return and open a novitiate. Among the
novices was Donagh Mooney. Later he
was involved in the foundation of Saint
Anthony’s Irish Franciscan College in
Leuven. He wrote a history of the Irish
Franciscans and was a distinguished
Minister Provincial. He was probably
behind the return of a full community to
Creevelea in 1618. The following year
Mary O'Donnell got a chalice for the
church. The friars recovered the old
friary in 1642. The Cromwellians forced
them to leave again in 1650. A man
called Harrison got possession of the
property and made life difficult for the
locals, particularly by charging excessively for burials. The friars were able to
return yet again in 1658.
The next interruption came with the
Expulsion of Religious Act of 1697. It
seems that the friars then faded into the
background. One of them was hiding in
1714 under the title of Robin the Juggler.
Another friar, Thady O’Rourke, was
appointed Bishop of Killala. Bishop
Patrick Donnelly of Dromore (the bard of
Armagh) consecrated him in Newgate
prison in Dublin in 1707. In 1718 he was
living in a thatched cottage near Creevelea. By 1744 there was a community of
five friars there. A few years later the
friars were suffering from a shortage of
vocations. The community was gone by
1766. Individual friars worked in the area
as parish clergy. John O’Rourke was Vicar
General of the Diocese of Ardagh when
he died in 1793. Ambrose Cassidy said
Mass regularly at Dromahair until his
death in 1824. The last recognised friar
of Creevelea was Peter (Bernard) McGauran who died and was buried in the
friary in 1837. People still remove clay
from his grave as a matter of devotion.
There was one other O’Rourke connection. Count Edward O’Rourke was born in
Minsk in 1876 and became Apostolic
Administrator of Danzig. He was consecrated Titular Bishop of Pergamum and
made an official visit to Creevelea in
1922. He became the first Bishop of
Danzig when the diocese was erected in
1925 until his death in 1938.
Tour of the Friary
As you climb the hill, you can see the
outline of the friary with the tower
dominating the church. This is not the
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usual tall slender tower of Irish friaries
but rather squat with a chimney. The
original tower was cut down and turned
into a residence. As you pass around the
outside of the transept, look for what
the locals call “the chalice stone” in the
wall of the church. It is a broken grindstone used to repair the wall. Enter the
church by the west door and admire the
length of the church. Originally there
would have been a loft for preaching on
the front of the tower. As you enter the
door, you will see spaces for the beam
that closed the original door. There is a
stoop for holy water on your left. Note
the knotted (Irish?) finials on the moulding around the door. As you make your
way up the church, look at the transept
on your right with space for two altars in
its east wall. Admire the corbels under
the tower. In truly Irish style they are
not symmetrical. There is a bird with a
knotted beak, a human face, a pair of
simple leaves and a pair of knotted flowers.
Now admire the wonderful east
window. Can you see two lighted
candles? Do you get the sense of burning
flames? Look back at the west window. It
continues the theme of fire. The south
window of the transept also continues
this theme. Note the floral patterns on
the lower parts of the mullions of the
east window. The sacristy was the room
on the left of the choir. As you move into

the cloister the grave of Fr McGauran
with its freshly dug clay is just beyond
the door. The cloister walk connected all
the areas of the friary. Opposite the
church in the north range lies the refectory with a good series of windows and a
reader’s desk. The original kitchen with
the remains of a grinding area lies just
beyond. The extension of the west range
is of poor quality and later date. Projecting out is the garderobe or toilet area.
Examine the sides of the mullions on
the northern section of the cloister
arcade. Near the middle you will find
one with two amazing bas-reliefs of St
Francis. The upper one shows a chubby
happy saint revealing the marks on the
stigmata on his hands, feet and side.
Look carefully at the lower one. He
seems to be preaching in a pulpit with a
cross beside him. But is it a pulpit or a
tulip? The stem folds into two Irish
knots. It then reaches up into a branch
of a tree. It starts with a leaf, but is
that a bird or a leaf? The next is definitely a bird! I like to think of it as showing creation listening when Francis
preaches about the Creator. At the same
time the birds and the leaves talk to
Francis of that same Creator. This is the
ultimate beauty of Creevelea. It was the
last friary built in medieval Ireland but,
for me, it is the most beautiful and a
place where I love to go and meditate.
The last is definitely the first. I

CHRISTMAS
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Merchants’
Quay, Dublin 8.
Packets of 10
for €17.00
including p&p.

Please print name and address when applying.
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Brazilian Province Celebrates
333 Years

The Franciscan Province of the Immaculate Conception, in Brazil, celebrates
333 years of existence this year, having
been founded on 15th of July 1675 by
Pope Clement X. It is an important
occasion for the friars to remember
with gratitude the many confreres who,
down through the centuries, overcame
all kinds of difficulties to be faithful to
the mandate of announcing the Gospel.
The friars today, in the awareness of
being inheritors of a great history, have
the honour and the onus of writing new
pages in the Franciscan story in Brazil.
It is a history which began more than
500 years ago. The first group of Franciscans reached Brazil in 1500 with the
arrival of Europeans in the country.
Traces of the ancient presence of Franciscans can be glimpsed in the fascinating baroque convents along the Brazilian
coast. The Franciscans in Brazil were
divided into two groups in 1659. One set
up in the north and the other in the
south. The first group would give birth
to the Province of St Anthony and the
second to the Province of the Immaculate Conception. The history of the
Franciscans is so linked to Brazilian
history that the great Brazilian anthropologist Gilberto Freire said: “There is
no event or glory of the Franciscans
that is not an event or glory of Brazil.”

Day of Peace in Papua

Every 21st September, in Jayapura,
Papua (Indonesia), Bishop Leo Laba
Ladjar, OFM, gathers together with
other religious leaders to take a
symbolic walk around the city, and to
invite members of the community to
join them in the pursuit of peace for
Papua and Papuans, as part of the
“Papua: Land of Peace” or Papua Tanah
Damai campaign. Papuans are invited to
participate in inter-faith peace prayers
and peace marches around town — a
gesture which ensures that the willingness of the religious leaders to uphold a
peaceful solution to the current situation in Papua, is also shared by their
constituents. Together, they all ask for
peace in a holistic way through trust,
mutual respect, justice, the end of
impunity, and fairer conditions for
development.
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News from
around the . . .

Franciscan World

Franciscans in
Papua, together
with members of
other religious
congregations and
civil society
organisations,
have supported
the “Papua: Land
of Peace”
campaign since
2002. Following
their common
concern to avoid
further violence,
religious leaders
in Papua were
motivated to set
out an agenda
that would
approach peace in
a global way, by
promoting good
relations and
Brand new: Novices David Collins and Jack O’Riordan,
communion among
both Cork men, recently received the habit in Ennis
all people. The
“Papua: Land of Peace” campaign is not
and Peace of Jayapura, amongst others,
only centred on celebrations to
is to advocate for peace in the promocommemorate the International Day of
tion and protection of human rights, by
Peace. An integral aspect of the work of
involving the local government and the
Franciscans and the Office for Justice
security services in such efforts. I

WE ARE LOOKING FOR PROMOTERS OF OUR MONTHLY DRAW
We are looking for supporters of our mission who will take one book of tickets a month.
Please help us. Buy a book yourself. Write for a book to sell to your friends.
Will you buy or sell for us:

Book of 20 Tickets =€16.00. Return €10.00; keep €6.00. Thank you for supporting us
in all the ways you do already. Our Address is: 8 Merchants Quay, Dublin 8.

Please send me ............ Books for Next Draw

Name: ...............................................................................................

Address:...........................................................................................
..........................................................................................................

Phone No: ........................................................................................

St Anthony Brief

Please post the “Brief Magazine” for one
year to the following person/s (please use
block capitals):
__________________________________

1. Name: ....................................................

....................................................................

Dear Friend,
Firstly, I would like to wish you and
yours a blessed and peaceful Christmas
and all God’s blessings in the New Year.
Thank you for your loyal and constant
support of our missions – both by your
prayers and by subscribing to our
Mission magazine “St Anthony brief”.
The proceeds from the sale of this
magazine go to help our missionaries who
minister in Zimbabwe, South Africa and
Central America.
The magazine as you know is full of
interesting articles, a good read from the
beginning to end. If you enjoy reading
our magazine, why not donate a year’s
subscription as a gift on behalf of a
friend or neighbour. Just fill in the
accompanying subscription form and
return to our office.
Yours sincerely
Fr Ulic Troy, ofm
Director
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Address: ....................................................

....................................................................

....................................................................

€12 (Ireland) [ ] €15 (Overseas) [ ]
Stg£10 (U.K.) [ ] (please tick appropriate box).

__________________________________

2. Name: ....................................................

....................................................................

Address: ....................................................

....................................................................

....................................................................

€12 (Ireland) [ ] €15 (Overseas) [ ]
Stg£10 (U.K.) [ ] (please tick appropriate box).

__________________________________

3. Name: ....................................................

....................................................................

Address: ....................................................

....................................................................

....................................................................

€12 (Ireland) [ ] €15 (Overseas) [ ]
Stg£10 (U.K.) [ ] (please tick appropriate box).

__________________________________
Your own name and address:

....................................................................

....................................................................

....................................................................
__________________________________
Please complete and return with payment
to Franciscan Missionary Union,
8 Merchants’ Quay, Dublin 8. Thank you.
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Prayer and
the Moral Life

THINK
AGAIN

covers all the important sections of life
and their inter-connections, we should
expect that our moral tradition will have
something pertinent to say to us about
the practise of prayer.

FR KIERAN CRONIN, OFM,
looks at the deep links
between prayer and
daily living.

Spirituality: prayer and life are connected

A

t first sight the title of this article may sound puzzling! What,
you may ask, has prayer got to do
with morality? Surely our practise of
prayer is primarily a personal, private
matter, usually discussed under the
heading of the spiritual life? In fact, in
the history of Christian theology the
realms of spirituality and morality
tended to be treated as quite distinct, or
with very little overlap. However, a
moment’s thought will remind us of at
least one traditional moral aspect of
prayer — the obligation or duty to pray
to God. Indeed, one thing needs to be
said straightaway to correct the claim
that prayer is solely personal and
private. There is, surely, a key public or
community aspect to prayer — for
instance, when we celebrate Eucharist
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and other sacraments. And, when you
come to think of it, even our personal
prayers have been taken to be somewhat
obligatory (at least at the level of venial
sin) as in the case of saying our morning
and night prayers. It was common (in
bygone days) for people in Confession to
mention their weakness in this regard.
Thus, traditional Catholic morality did
not understand the failure to pray as a
neutral matter — in fact, failure to
attend Mass could involve grave sin.
Furthermore, in my article on prayer last
month, I pointed out that our difficulties
in praying often lead us to feel guilty,
and guilt is clearly a dimension of the
moral life. A healthy sense of guilt is a
sign of a conscientious person, someone
who is morally sensitive and committed
to a life of virtue. And since morality

Prayer and Virtue
In this reflection I am not really interested in the relationship between the
obligation to pray and the notion of sin.
Instead I want to focus on a more positive aspect of the relationship between
prayer and morality in terms of virtue.
One way of looking at the institution of
morality is to understand it as a project
that seeks to create virtuous people in
virtuous communities. In turn, a virtuous
person is expected to have a coherent
and consistent set of virtues throughout
a life time. Now, we are used to thinking
of a virtue as a good habit, but a more
precise way of speaking is to say that a
virtue is a fixed disposition or tendency
over time to feel and act in a certain
way, leading to good and right actions or
conduct. So, for example, a just person
is one who has a conscious tendency over
time to respect the rights of others, to
give them their due. A courageous
person is one who has a fixed disposition
to stand firm in the face of fear when
something important needs to be done
rather than running away or putting
something on the long finger. For Christians, of course, the life of virtue is
dependent on God’s grace as well as our
freedom, and therefore there is at once
an obvious link between prayer and
morality, if we consider prayer as a basic
means of drawing down the grace of God
into our lives. We need to pray then for
the grace to practise the virtues, and
without such spiritual effort we will
surely fail to achieve this key moral end.
So much is obvious, but on further
observation we find ourselves in this
matter facing the old dilemma whether
the chicken comes first or the egg? I
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have just suggested that prayer comes
first and virtue follows, but is the opposite not equally true, namely, that we
need the virtues in order to pray? Of
course, both points of view are valid —
there is such a close connection between
prayer and virtue that each leads spontaneously to the other in a well-ordered
Christian life. We pray to be virtuous and
the virtues are necessary to pray with
the proper integrity, in the right spirit. In
what follows I would like to say something about how the virtues are necessary for prayer by mentioning the four
cardinal virtues. These are the “hinge”
virtues — as a door swings freely on a
hinge, the moral life “swings” on these
character traits or attitudes.

The Courage to Pray
The virtue of courage, I have argued
above, is typically expressed in our
response to fear, which can block us
from acting appropriately in life. Often
we think of examples involving physical
courage such as soldiers going into battle
or fire-fighters entering burning buildings
to save people at risk. But courage
comes in a variety of modes, not simply
at the physical level. Thus, there is an
important role in life for moral courage,
especially in terms of personal integrity.
This involves sticking by your principles
when others are compromising on theirs
and tempting you to do likewise. How
does this apply to prayer? Well, clearly
there can be a need for physical courage
where believers find themselves as a
persecuted minority under certain
regimes. We think of our own ancestors
in Ireland during the penal times when
attending Mass could bring a sentence of
death for priest and people. And today
we still find Christians suffering persecution for practising their faith. Nor let us
forget the less extreme cases where in
everyday life it may take moral courage
to let other people know that we take
prayer seriously, even down to saying to
friends and colleagues that we will
“keep them in our prayers” or stopping
to say the Angelus or making the sign of
the Cross passing a Church. Moral and
spiritual courage is necessary when we
fear the laughter or ridicule of others in
relation to the practise of our faith.
There is still a deeper kind of moral
and spiritual courage underlying the true
practice of prayer and this concerns the
“holy fear” of God. If prayer involves a
conversation with God such that God can
speak to our hearts as well as listening
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Firemen: there are different types of courage

to our needs, then a real encounter with
God in prayer could be a dangerous
thing, challenging our mediocrity, inviting us to “put out into the deep,” to
take risks that may turn our lives upside
down and inside out. Have we the
courage to pray to a God who may enter
our lives like a St Paul or St Francis leading us down “the road less travelled.”
Our moral and spiritual cowardice is
likely to discourage us from praying in
any more than a superficial way in order
to avoid such personal disruption.

The Discipline to Pray
The virtue of temperance has an old
fashioned ring to it nowadays and we
probably associate it with self-control in
the area of food and drink. Obviously
these remain problem areas in contemporary life — eating disorders, alcoholism
and substance abuse remain a threat to
human freedom and dignity. But temper-

ance, like courage, has many faces. It
stresses the value of self-discipline and
autonomy (in its original sense of being
in charge of one’s own life). Isn’t it obvious that in order to pray there must be a
measure of freedom from addiction and
an equal measure of order in a person’s
existence? If our minds and hearts are
tossed around by every new fad in fashion or philosophy we will lack that still
centre from which prayer rises. Part of
the discipline of prayer is the ability to
remain silent, to refuse the insistent
invitation to focus on yet another entertaining distraction. The virtue of temperance invites us to use our time well, to
focus on what is truly valuable rather
than the ephemeral.
The Wisdom to Pray
In considering the cardinal virtue of
prudence the first step is to correct the
traditional association of this character
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trait with caution and the avoidance of
risk. Prudence should be taken to refer
to practical reason or moral wisdom. The
virtuous person needs to consider carefully what ends to pursue in life and
what means to adopt to achieve these
ends. In relation to prayer this virtue is
perhaps most necessary in the prayer of
petition, when we are asking God for
something either for ourselves or for
others.
Thomas Aquinas underlines the key
role of prudence at the beginning of his
discussion of prayer of petition in his
Summa in asking whether prayer is first
of all a matter of will or a matter of
intelligence. Should it begin from the
desires of the heart or from the cool
reflection of the intellect? And, of
course, he answers that prayer should
begin in the intelligence as we need to
pray to God to help us to pray for the
right things, things that are truly good
and in accordance with the Lord’s will.
Remember the advice: “Be careful what
you pray for because you may get it.” In
other words, many of the things that we
want might turn out not to be truly good
for us in the long term, such as praying
to win the lottery or to marry so and so.
The English philosopher G.J. Warnock
said that the object of morality was the
amelioration of the human condition
with its limited intelligence and its
limited sympathies. This means that the
expansion of our sympathies for others is
not sufficient to be a morally good character if we lack the wisdom to respond
properly to our neighbours’ true needs.
The ultimate direction of prudence is to
try to discover what God’s will is in a
particular circumstance and to bring our
will into line with God’s. In prayer, having
your heart in the right place is necessary
but not sufficient, given that the special
gift of wisdom is equally essential.
Justice and Prayer
Justice can appear to be a cold-hearted
virtue, measuring out exactly how much
is due to another and going no further.
There is a growing scepticism in modern
society around the individualism
expressed in the language of rights,
where we typically make claims against
others. Surely prayer is better related to
love and charity rather than justice?
Should it not be the spirit of love and
compassion that moves us to pray for
those in need, our suffering brothers and
sisters all over the world?
26

My immediate response to this criticism of justice is to suggest that love
and justice should not be opposed and
that love inspires us to just activity just
as it inspires us to be courageous,
prudent and temperate. Love is the
heart of all virtues and it is meant to
permeate them all. Without love the
other virtues seem poor and weak. So,
when it comes to just prayer we should
think of love impelling us to recognise
the rights of others to our prayerful
consideration. To link prayer and justice
is to underline the point that praying for
others is a strict Christian demand not
simply an option that we can take or
leave.
Yet there is still another face of
justice which we must recognise, and
that is the justice we practise in relation
to God. St Thomas places his discussion
of prayer of petition in the moral part of
his work under the title of justice. But
the justice in question involves a special
virtue called devotion, which gives God
his due. If we are believers in God and
accept that God is all-powerful, allloving and willing to answer prayer, then
we owe it to God to pray rather than

simply depending on our own efforts.
There can be a danger in the life of some
Christians who want to be independent
and self reliant to turn to God as a last
resort when all their efforts to do something have failed. “I don’t want to bother
God,” such people say, revealing an attitude that may involve a fair dose of pride.
To ask God for fitting things is to respect
God’s rights over us, to give Him his due.
We should ask more, not less of Him.
In this short reflection on the links
between prayer and morality I have tried
to break down the wall separating spirituality from Christian ethics. Instead of
concentrating on ideas of rules, laws and
obligations in relation to prayer, I have
stressed the language of virtue with its
emphasis on personal traits of character.
In an ethic of virtue we ask not so much
what ought I to do, as what kind of
person should I become through my decisions and actions? In the cardinal virtues
we come to an important part of the
answer to this question. We must become
just, courageous, wise and self-disciplined
people. And these characteristics should
influence all we do, including our prayers
to God. I

Real encounter: prayer can be a dangerous thing

Solidarity with
South Sudan

FAITH IN
ACTION

Compassion:
Sr Margaret Scott,
Our Lady of the
Missions, in Sudan.

FR GEARÓID Ó CONAIRE, OFM, recognises something new is
happening for religious life with a new initiative for Sudan

W

hen the rainy season arrives in
Malakal it is literally impossible
to move. The so-called “black
cotton soil” when mixed with moisture
produces a sticky substance any glue
company would be delighted to market.
Sr Cathy Arata SSND recounted how she
had to be rescued when she became
stuck knee deep in mud. On another
occasion after slipping she found herself
eyeball to eyeball with a donkey who
met a similar fate. Every summer the
winter’s pickings are revealed as the
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wind unearths a cemetery of entombed
footwear. I met Sr Cathy again at the
end of October this year at a two-day
assembly for an inter-congregational
missionary project called “Solidarity with
South Sudan.” We worked together in El
Salvador and then again in Rome. She is
one of several religious who opted to
work in South Sudan. Fifty religious men
and women representing 29 international
religious institutes were present at the
assembly. What is happening is really
very interesting and I’d like to share

some aspects of how this all came about
with you.

South Sudan
In 1989 General Omar al-Bashir seized
power in Sudan, a country the size of
Germany and France combined. He
headed an Islamic dictatorship which
dealt brutally and ruthlessly with the
Sudanese people. The peak of malevolence came during an ethnic cleansing
occurring in the early 1990s which
encouraged a “freedom of killing” in the
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south. This jihad resulted in massive
deaths, bombing of villages and relief
centres, the enslavement of women and
children, and the plundering of property
on enormous scales. The situation in the
south was made worse by the warfare
between rival southern factions, involvement by other countries who provided
arms and military support to favoured
constituencies, and an extremely slow
response by the larger world community,
including the United Nations, in
condemning this activity.
After nearly two decades of waging a
brutal war against its own people, a
Comprehensive Peace Agreement was
formalised in 1997 which keeps the north
and south working together while allowing a certain degree of autonomy. This
agreement remains delicately in place
today with southern Sudanese fearful
that national elections in 2009 and a
succession referendum in 2011 are
poised to challenge the fragile peace
which currently exists. With 85% of the
people in south Sudan having been
displaced over recent years, virtually all
governmental services which lead to
social stabilisation have been disrupted
or eliminated.
The Spirit Inspiring New Initiatives
In 2004 the Congress on Religious Life
took place in Rome. The theme of the
meeting was “Passion for Christ, Passion
for Humanity.” Religious were encouraged to be novel in their responses to
the challenges in the world. The document recognises that “we do not see
clearly what the Spirit is bringing to
birth in consecrated life.” There are still
“sprouts of newness.” This Spirit impels
religious to undertake “bold and
prophetic new initiatives; to go beyond
our frontiers to proclaim Jesus Christ
through enculturation, inter-religious
and inter-confessional dialogue; to
express our option for the lowly and
excluded ones in society; to explore new
means of communication: a mission and
option for the poor.” The Gospel is clear
that new initiatives often need new
structures. It is unhelpful putting new
wine into old wine skins. What worked in
the past may not work any more.
Traditionally, religious institutes, like
the Irish Franciscans, sent missionaries
to work in different parts of the developing world — in education, health, or in
a variety of other pastoral initiatives.
The Irish Province in the recent past,
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responding to very concrete requests,
sent friars to South Africa, Zimbabwe
and Central America. They assumed
pastoral responsibility for a large
geographical area in Kokstad, South
Africa, which is now an independent
diocese. They also took over a section of
an existing diocese in Gotera, El
Salvador. Each religious institute generally acts alone in deciding where to
mission.
A New Missionary Paradigm
Our OFM General Curia had been working
since early 2000 to open the first house
of the Order in Sudan. Several young
Sudanese emigrants living in different
parts of North Africa had joined the
Franciscan Egyptian Vice-Province.
When I visited Egypt a few years ago
some were training for the priesthood.
They were among the most impressive
young friars I had met. Despite the
suffering they had endured I never
detected any bitterness. They all spoke
of their desire to return some day when
the war had finished to help the Church
and rebuild the country. This determination to return home and live and minister in more difficult environments is not
always a given. Their dream was eventually realised in 2007 when the first international community of four friars was
officially inaugurated in Khartoum. The
intention of the Order is to establish a

base in Khartoum and then, when other
friars arrive, to begin a mission in south
Sudan. I hope the Order will consider
working collaboratively with the South
Sudan Solidarity project.
Bishop Gossi from Sudan met some
Justice, Peace and Integrity of Creation
(JPIC) promoters from different religious
institutes based in Rome in 2004 shortly
after the Congress on Religious Life. The
peace accord had just been signed
between Khartoum and rebels in south
Sudan. For 20 years it had been almost
impossible to work there. Local infrastructure such as schools, clinics,
churches, houses and people’s livelihoods
had been destroyed and very few priests
and religious were able to stay. Darfur in
north west Sudan has been in the headlines in recent years due to a genocidal
war resulting in the displacement of
millions of people within Sudan and in
the surrounding countries, particularly in
Chad.
The bishop, in the name of the Episcopal Conference, appealed to religious
institutes to send personnel. On the
advice of the JPIC Commission of the
Superiors General of Men (USG) and
Women (UISG), a delegation was sent to
assess needs in Sudan. On their return
they proposed that a joint missionary
project of several religious institutes be
launched. They identified pastoral care,
health and education as three of the
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most important needs. A letter was sent
to over 1,500 international religious
congregations informing them about the
proposal. Five hundred initially
responded expressing varying degrees of
interest and support. Eventually, 60
institutions agreed to actively support
the initiative by committing personnel
and/or finances. Among them are
several Franciscan institutes of women
and also the Capuchins who are helping
financially.
Feet on the Ground
The first members of the joint mission
arrived in Juba in February 2008. By the
end of this year there will be 20 religious
men and women from 13 congregations
and 14 nations. They are living and working in four distinct locations: Wau,
Malakal, Rimenze (Yambio) and Juba.
The Southern Sudanese Government has
made English the official language for
schools. Unfortunately, many teachers
are poorly trained and even struggle with
this language. Only 7% have been trained
as teachers and 38% of all schooling is
conducted under trees. The focus of the
educational project will be the training
of teachers. While programmes are being
developed and missionaries adapt to the
culture they teach English. Eventually,
probably a long way off, teachers will be
trained in five centres using teleconferencing technology. This will enable
students located in different parts of the
country to receive classes at the same
time from one professor. Similar
programmes have been successfully
developed in other parts of Africa.
The De La Salle Brothers are the
“lead congregation” in the education
component of Solidarity with South
Sudan. The Comboni Sisters are the
“lead congregation” in promoting healthcare. Daniel Comboni, the founder of the
Comboni missionary congregations of
men and women is considered to be the
founding father of Christianity in Sudan.
With the Comboni Sisters several other
missionaries are organising themselves
including a Franciscan Missionary of
Mary, Sr Mary Ann Williamson (USA), a
surgeon who has worked in Kenya. Also,
a missionary Franciscan of the Immaculate Conception, Patricia Cordwell
(Australia), will be teaching mid-wifery.
These sisters used to have a house in
Bloomfield, near Mullingar. A Health
Training Institute that was closed during
the war, which will also serve to train
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Solidarity: Bishop Edward Hiiboro Kussala,
the Bishop of Yambio, at the assembly in Rome.

nurses, is in the process of being
reopened. Sr Maria Martinelli (Italy), a
medical doctor and Comboni Sister, told
me that on one of her trips to south
Sudan she came across several children
who had contracted leprosy. As you probably know, leprosy is a curable disease
but tends to thrive when there is malnutrition and unhygienic conditions. TB is
becoming increasingly more widespread.
Bishop Edward Hiiboro Kussala, the
Bishop of Yambio, came to the assembly
representing the South Sudan Episcopal
Conference. He was just recently
ordained as bishop. In fact, shortly after
he left south Sudan to begin studies for
the priesthood, war broke out. He was
unable to return for ten years and never
saw his grandmother again. She had been
his mother since he was two months. At
the assembly the bishop spoke of the
hope rekindled in the people with the
arrival of the missionaries.

Witnessing to Community Life
The most important aspect of the
project for him is the witnessing to
community life and not necessarily material support. It is hugely significant to
see religious with diversity of charisms
and from different countries trying to
get along in a continent that has experiencing tragic ethnic conflicts. If religious
with such diversity can make an effort to
build community together, then perhaps
people from different tribes can do the
same. Even the bishops, who sometimes,
like many religious institutes, focus
firstly on the needs of their diocese, may
be inspired to work more collaboratively

together for the common good of the
whole country and church. To be able to
promote and live community is a gift of
God and not without difficulties. There
are many unfortunate examples of religious communities breaking up because
of tribal and ethnic intolerance, which is
a contradiction of Gospel values. The
focus needs to be kept on Christ, in
whom every human person and the
whole of creation is united and at ONE
through Him with a loving creator God.
A Key is Collaboration
One of the most needed values in today’s
world is one of collaboration. Much is
talked about collaboration, but parochial
interests, not bad in themselves, tend to
prevent people and groups from undertaking collaborative risks. “Inter”
anything is usually difficult — inter-religious, inter-parochial, inter-institutional
and inter-congregational to name but a
few. However, the struggle is worth it. I
feel that it is the work of the Spirit
reminding us all that we are ultimately
all one, despite such diversity. Collaboration calls for a degree of dying to one’s
own opinion and project for the sake of
the common good. Once the collaborative spirit is gifted it is impossible to
turn back. For me, the South Sudan Solidarity project is a practical attempt to
overcome collective individualism at
times manifested in religious life in
favour of the messy but exciting alternative of facing the differences, discovering the unity and releasing the creative
God energy that breathes life into the
world. I
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Mission Digest
Two celebrations of the Golden Jubilee were held
on Saturday 13th September in Waterfalls parish,
Harare, and on Sunday 14th September in the

rural mission of St Francis, Nharira. At each of
them Fr Walter Gallahue, OFM, began by speaking
about the history of the friars since their arrival

NHARIRA

Procession:
the Book of the Gospels
is carried

30

A proud day:
Frs Liam, Emmanuel
and Walter

Looks good:
ready to tuck in

St Anthony Brief

Jubilee Joy
50 years ago. Then a Mass was celebrated with
wonderful preaching and singing and dancing. The
people prayed and celebrated Mass for over two

hours at each location. Then it was time for everyone to eat a festive meal which was followed by
singing and trditional dancing competitions.

New generation:
Brs Albert, Onward and Salicio

Senior friar:
Br Juniper with
altar server

WATERFALLS

Line up:
everybody was fed
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